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Reply : No. We do cognise some of these avayavas;

and just an we cognise a part or aspect of an object and fee^
that we cognised the object completely, so do we feel about
our own faces.

Objection : Take "Tat tvam asi". This is intended
to sublate the 'tvam padartha' (thou) for no liberation is
possible if the samsarin is not destroyed. As such this is
not a correct illustration : From the sentence 'tat tvam asP
we do find sublation in such cases.

Reply : Here we should note that ^so yam devadattah'
(This is that Devadatta) refers only to 'taadaatmya' (iden-
tity) and not to the parartha badha because there is no
'samaanaadhikaranya5 "between the .self and Brahman. Tl^
words 'tat' and 'tvam' convey the 'Brahmasvarupa9 which
is the Bimba for the self which is the reflection. If this
were not the meaning, the sentence would have been 'Na
tvam asi^ (you are not) and not 'tat tvam asi', as in the case
of 'na rajatam astP. Further even the sastraic text ^ekshet
adityam aadityam .nastam yantam kadacana, noparaktam
no vaanstham no madhyam nabhaso gatanfgoes to show
that the identity of the Bimbarupaa is ultimately real. By
stating 'no vaaristham' this passage maintains the identity
of the sun with the sun's reflection in water.

The Akhyati vadin (Prabhakara) says : The reflection
which is in the irirror does not appear as different from the
original. But the Bimba itself appears (prakasa) as undis-
tinguished from the mirror.   It is not that the rays of the
eye falling on the mirror apprehend (or cognise) the Bimba
alone as existing in a different place. But the rays of the
eye fall on the mirror and are sent back and they cognise
the Bimba only as existing in the aakasa.